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This issue of Tut Convertep Catuoric has been delayed 
owing to the printers’ strike in New York. Unfortunately, with 
many other periodicals, we have found it necessary to drop the 
December and January numbers. The publishers are grateful 
to subscribers for their forbearance during the period of indus- 
trial unrest. All subscriptions will be advanced two months. 


The Trustees of Christ’s Mission desire to place on perma- 
nent record their sense of loss in the death of Mr. Robbins. As 
a member of the Board he was faithful for many years, and 
though we shall miss his presence his influence will remain 
with us. 


The whole case for Home Rule is completely given away 
as a just demand by this confession of Cardinal Logue and 
Bishop O’Donnell, undoubtedly speaking for the other Roman 
Catholic bishops: “Rather than permit Ulster to be excluded 
from the Home Rule Bill and remain part of the Union, we 
would prefer to continue fifty years as we are.” 


What we say here is said in all kindness, and we hope it 
will be received in the same spirit. If subscribers only real- 
ized the inconvenience and expense their lack of promptness 
in renewing caused the publisher complaint from us would 
be unnecessary. One dollar is a little matter. But every dol- 
lar counts. Yours counts. If we do not receive it we are 
just that much short when we come to pay our bills. We 
need it, and we need it NOW. 

Surely it can make little difference to you whether you 
pay the dollar now or a month hence. It does make a differ- 
ence to us. Our expenses are very high and are running on 
just the same, whether we receive it or not, and our bills 
MUST be paid if we are to keep our credit good. 

During the last three months we obtained over 350 new 
subscribers and, what is better, almost every old subscriber 
has renewed. Perhaps you have not. You can see at once 
how your account stands by looking at the label on your paper. 
The date thereon shows when the subscription expires. 
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IRELAND’S GRIEVANCES 

Peaceable people often wonder why a row is always going 
on in Ireland. Robert Fullerton, an Irishman, says the row is 
because of old wrongs ; brooding over centuries of grievous politi- 
cal injustice, religious persecution and industrial discrimination. 
Most of the grumbling Irish have been born since all the wrongs 
of their ancestors were righted. 

The Ireland of to-day, in every essential that goes to pro- 
mote the welfare and prosperity of her people, has no resem- 
blance to the Ireland of fifty years ago. Not one of her ancient 
grievances remain. The land problem has been solved to the 
entire satisfaction of the tenant farmer. Professor Bonn, of 
Munich University, a German economist, who made a special 
study of this subject, declared that the “Irish tenants have had 
conditions assured to them more favorable than any other tenan- 
try in the world enjoys.” 

The Irish tenant farmer, long the victim of landlordism, has, 
in late years, received special legislative consideration. The 
Land Purchase Bill, passed in 1903, known as the Townsend Bill, 
enabled the tenant farmer to buy outright his holding at a price 
based on ninety per cent. of the rental value of the farm, the Brit- 
ish Government paying the landlord in money or bonds yielding 
ninety per cent. of their former rents. The Government then be- 
comes the landlord, the new proprietor paying annual instalments 
of three and one-fourth per cent. on the purchase price,"and two 
and three-fourths of which is credited as interest and one-fourth 
of one per cent. reserved as a sinking fund. These annual in- 
stalments continue until final liquidation at the end of sixty-two 
years. Under this law two-thirds of the Irish landlords are prac- 
tically owners of their land, with the right to dispose of their 
interest at any time. Farm lands in Ireland have doubled in 
value since the passage of the Purchase Bill, while there has been 
no increase in the farmer’s three and one-fourth per cent. carry- 
ing charge. 

The Agricultural Department of Ireland is non-political, ad- 
ministered by a voluntary committee representing farming in- 
terests in every section of the country. Both Union and Na- 
tionalist opinion have a voice in its directory. It has at its com- 
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mand an annual appropriation of a million dollars. No better 
agricultural department exists in any country. 

The agricultural laborers of Ireland have also been the bene- 
ficiary of British paternal legislation; 47,000 laborers’ cottages 
have been built at Government expense. Each cottage has a plot 
of ground attached, on which the family can grow potatoes, keep 
a pig and a goat, and the rent of this three-room cottage is only 
fifty cents a week. 

Educational facilities in Ireland compare favorably with the 
United States. Free national schools are within easy reach of 
every child who desires to attend. Higher education is provided 
for by the establishment of a national university, its central au- 
thority in Dublin, with branches in Cork and Galway, open to all 
creeds, with no religious tests imposed on students. The uni- 
versity and its constituent colleges are supported by the substan- 
tial Government endowment of $370,000 a year. 

Religious inequality is no longer an Irish grievance. In 1869 
the Protestant Episcopal Church was disestablished and disen- 
dowed. The tithe, or tax, to support Episcopal churches and 
their ministers was a discrimination that provoked profanity in 
many Presbyterian, as well as Methodist and Catholic, families. 

Home rule, so much talked about, has been in operation in 
Ireland for twenty years. In 1898 a Local Government Bill was 
passed by the British House of Commons, which placed local 
affairs in Ireland on the same footing as in England; elective 
bodies were placed in full control of patronage. 

There is nothing intrinsically the matter with the present 
government of Ireland. It is the latest twentieth century model, 
enjoying the same measure of home rule as any integral part of 
the United Kingdom. The government of Ireland is actually as 
democratic as any existing in any country. Ireland sends more 
members to the present House of Commons than either England, 
Scotland or Wales, in proportion to population ; almost two to one. 

Ireland actually enjoys privileges the English, Welsh and 
Scots do not enjoy ; during the war the Irish were not conscripted, 
and escaped military service unless they voluntarily enlisted. 

People all over the world are disturbed because of outrages 
perpetrated long ago, and propose to destroy their present rights 
and prosperity to settle up old scores. 
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WHY DO WE INSIST UPON A SEPARATION 
BETWEEN CHURCH AND STATE? 


BY REV. ROBERT STUART MACARTHUR, D.D., LL.D., PASTOR EMERITUS 
CALVARY BAPTIST CHURCH, NEW YORK. 

The Roman Catholic Church is constantly assuming posi- 
tions, manifesting tendencies, and occasionally securing 
powers entirely hostile to the true conception of the relation 
which should exist between Church and State. We have in 
this Church a subtle, bold, aggressive and unscrupulous Jesu- 
itical party aiming at the possession of vast power at the 
cost to us of much which we hold dear as American citizens 
and as Bible Christians. We are in the midst of Jesuits, who 
have been driven by Catholic rulers from Catholic countries 
aS foes to those countries, and who are here as plotters against 
civil and religious liberty—Jesuits whose boldness in some 
quarters is equaled only by their subtle machinations in other 
quarters. 

A Living Question 

I am no alarmist; but I agree with General Grant, who 
wisely said: “If we are to have another contest in the near 
future of our national experience I predict that the dividing 
line will not be Mason and Dixon’s, but it will be between 
patriotism and intelligence on the one side and superstition, 
ambition and ignorance on the other.” I am no pessimist, but 
neither do I wish to be blinded by an optimism which refuses 
to see existing dangers and which rejects appropriate rem- 
edies. The subject is, then, a living question—a question 
which will demand and receive during the twentieth century 
the earnest thought of the most patriotic and devout citizens 
of this great Republic. It is fitting, therefore, that we should 
once more examine our positions once more state our reasons, 
and once more affirm with unmistakable emphasis our rights 
and our duties. 

Insistence on the separation of Church and State 
brings us, as citizens and Christians, into sympathy with the 
teachings of Christ and the apostles. Our Lord, with rare 
wisdom, recognized the authority of the State in all secular 
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affairs. If ever there was a religious teacher marked by sanc- 
tified common sense that teacher was Jesus Christ. 

When an effort was made to entrap Him and to secure 
from Him a pronouncement which His foes could use against 
Him He lightly stepped over the snares set for His feet, and 
soon involved His enemies in the toils which they had laid for 
Him. He at once perceived their wickedness. They asked 
a question which they expected would place Him in a hope- 
less dilemma. If He replied with an affirmative all the Phari- 
sees would announce that He favored paying tribute to Cesar. 
From this admission they would reason that His claims to be 
the Messianic King were ridiculous; they would also charge 
Him with being neither patriotic nor pious. But if He an- 
swered with a negative the Herodians would proceed imme- 
diately to Pilate and make charges against Him as a usurper. 

The Romans cared little for the religious affairs of the 
Jewish people; but, of course, they could not permit open 
revolt from their authority. Our Lord’s answer was one of 
those great truths which go straight to the heart of the sub- 
ject discussed. Under the theocracy duties to the civil and 
divine ruler were practically one; but now that the hated Roman 
was civil ruler the distinction between civil obligations and 
religious requirements was of the utmost importance. Jesus 
here gave a great object-lesson on this subject. Holding up 
the coin, He emphasized obedience to Cesar in secular things 
and to God in sacred things. His enemies were confounded. 
Hostile as they were they were obliged to acknowledge that 
He had placed them in a dilemma from which He had Him- 
self escaped. They saw also that He had declined to act the 
part of a political Messiah, and that He had fully answered a 
question as difficult as it was important. He here distinctly 
announced that there is a separation between the Church and 
the State. Later, in addressing Pilate, He affirmed that the 
legitimate powers of civil rulers were of divine origin. 

Peter and the other apostle echo the truths taught by 
Christ when, in their reply to those who commanded them not 
to teach in the name of Jesus (Acts 5: 20), they said: “We 
ought to obey God rather than man.” They thus made a 
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direct appeal to the best instincts of their enemies, both as 
judges and as men. The Sanhedrim, claiming to be appointed 
by God, must have seen the force of this appeal, for all admit- 
ted that the authority of God was superior to that of man. 
The announcement of this principle has had important bear- 
ings on human liberty from the first century even to the 
twentieth. The Apostle Paul, in writing to the Romans, rec- 
ognizes the fact that the civil power has its rights, and also 
that those rights are delegated and limited. In the letters 
to Timothy and Titus, and also in the first Epistle of Peter, 
similar truths are taught, and similar courses of conduct are 
urged. It is affirmed in all these cases that when civil gov- 
ernment makes demands contrary to religious duties its au- 
thority is to be denied; but in other cases its mandates are 
to be obeyed. Protestants to-day, in their insistence upon 
separation between Church and State, are in full harmony 
with the teachings of Christ and the apostles. Our highest 
privilege is to be, in all respects, pupils of Jesus Christ and 
successors of the apostles, standing beside Him, and then we 
know that we are right. Here we have ever stood; and, God 
helping us, here we shall ever stand. 


The Growth of a State Church 

Insistence upon entire separation between Church and State 
brings us into sympathy with noble souls through all the 
centuries. The early Christians, as we have already seen, 
obeyed civil law in secular matters, but they dared to disobey 
when their Christian faith was in peril. Then they refused 
obedience and received punishment with Christian submission 
and with heroic endurance. Their persecutions arose chiefly 
from the ancient laws, which forbade the worship of deities 
which the State did not recognize. The Roman government 
was tolerant of various religions when their representatives 
were quiescent; but when Christians became active in propa- 
gating their faith they encountered fierce civil opposition. It 
is certain that some of these early Christians were soldiers, 
and that others held various offices under the government; but 
they believed that their positions were not inconsistent with 
their Christian faith. 
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With the conversion of Constantine we enter upon a new 
era in the relation between Church and State. Then privileges 
were granted to the officers of the Chuch, giving them rights 
similar to those which had previously been enjoyed by pagan 
priests. The first exhibition of State-churchism is thus a direct 
result of pagan ideas introduced into the Church. The em- 
peror soon became known as Pontifex Maximus. Constantine 
did not hesitate to place the cross on one side of the coins in 
use, and the symbol of the sun-god on the other side. The 
emperors soon came to consider themselves as patrons of the 
Church. It is true that prominent teachers, such as Ambrose, 
Jerome, and others, vigorously denied the right of the emper- 
ors to pronounce on religious questions and duties. Thus the 
conflict between bishops and emperors continued, now one 
and now the other exercising the greater authority. In 494 
Bishop Gelasius affirmed the superiority of the ecclesiastical 
over the secular power; and in 502 Bishop Symmachus re- 
sisted the assumptions of King Odoacer over the rights of 
ecclesiastical officers. 

Charlemagne conceived the idea of a universal Christian 
monarchy ; and he considered it his right to oppose or to en- 
dorse the election of even the Pope, as well as that of the 


bishops. His successors, however, were too weak to carry 
into effect the ideas which he had first promulgated. From 
this time the Popes increased their powers at the expense of those 
of the emperors. But in the ninth and tenth centuries the Papal 
throne was nearly overthrown by the immoralities of some of 


the Popes; and as a result the imperial power again greatly 
increased. About the middle of the eleventh century Hilde- 
brand put forth exorbitant claims for the Papal See; and 
soon the power of the emperors in the election of Popes was 
annulled and given to the college of cardinals. Under the 
name of Gregory VII., Hildebrand, in 1073, took his seat upon 
the Papal throne, and boldly claimed that the Church was the 
highest power in the world, and that the secular governments 
owed their existence to the permission of the Church. These 
assumptions led to unceasing conflicts with the German em- 
peror, especially as the views of Gregory were maintained by 
Alexander III. and Innocent III. Boniface VIII., in his 
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famous bull, “Unam Sanctam,” held the belief that it was 
necessary to salvation ta believe that the Roman Popes had 
power over everything earthly; but he suffered ‘severely for 
his extraordinary assumptions thus expressed. His own death, 
the transfer of the Papal See to Avignon, and the great schism, 
were the direct fruits of the unholy seed which Boniface had 
sown. One of the Avignon Popes revoked this blasphemous 
bull, as far as concerned France, although it was afterward 
restored by Leo X., in 1516. 

When we come to the time of the Reformation we find all 
these principles entering vigorously into the grave discussions 
of the hour. Luther and Calvin, Zwinglius and Melancthon, 
and others, condemned the claims of the Church of Rome. At 
times they saw the truth, but through a glass darkly; at other 
times they were involved in hopeless confusion, and seemingly 
in Egyptian darkness. Some of their writings show that 
they wished to keep the two powers separate, and that they 
favored the government of the Church by the Church; but, 
as many reformers clung to the idea of a Christian State, 
whose magistrates had a right to punish heresy, there was no 
clear teaching regarding separation of Church and State. I 
do not charge Calvin with the execution of Servetus; but I 
have a right to rebuke him for not exercising the power which 
he possessed to prevent that execution. State Churchism 
came finally to be established in the Lutheran and Reformed 
countries. The Roman Church used force to suppress Prot- 
estantism ; Protestantism justified itself in using force to main- 
tain its existence. Rationalism and infidelity later exercised 
some influence in restricting the power of the Church. The 
French Revolution, in 1789, shook ecclesiastical structures to 
their very foundations. The Congress of Vienna, in 1815, led 
eventually to the recognition of Luther and Reformed 
Churches, as well as Roman, as State Churches in different 
countries. 


American Influence 


With the Declaration of Independence the absolute separ- 
ation of Church and State was intended to be established in 
this Republic. Then all forms of belief secured legal equality 
in this land. The growth of our Churches under the influence 


+ 
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of this principle has widely affected political and religious 
thinking in the Old World. Independence of the State is now 
claimed by many religionists in European lands, and the claim 
is emphasized by political parties, which insist upon this separ- 
ation as a plank in their platforms. Occasionally contradic- 
tory interests unite in demanding this separation. The High 
Church Party in Great Britain desires separation in order to 
give the Church release from her bondage to the State that 
she may be free to introduce High Church practices which the 
State now condemns. Nonconformists at this point, though 
for widely different reasons, join hands with the representa- 
tives of the High Church. The foremost political thinkers in 
Scotland and Wales have earnestly agitated these questions. 
The Church of England has been disestablished in Ireland; 
and the Church of Scotland, without doubt, soon will be dis- 
established in Scotland. Wales will follow in throwing off 
the ecclesiastical yoke, and England herself cannot long refuse 
to walk in line in this march of progress. 

The British Government is now inflicting a great wrong 
upon all Nonconformists. What right has a government to 
discriminate among religions? What right have certain re- 
ligious teachers to receive salaries from the State? What 
right has the Government to legislate for a national Church? 
What right to sit in judgment upon creeds? What right to 
prefer one denomination over another? These questions must 
be answered, and they will soon be answered at the ballot-box 
in every land. 

Even under the shadow of the Roman Church the prin- 
ciple of separation between Church and State has found 
earnest advocates. The brave and brilliant Cavour lifted up his 
eloquent voice for a “free Church in a free State.” 


Dangers and Duties 

We are confronted at this moment by practical dangers 
and pressing duties in our own beloved land. We have all 
seen that separation between Church and State was one of the 
fundamental principles of our Constitution, and that great in- 
strument insisted on perfect freedom of worship and the pro- 
tection of each religious body in the exercise of its religious 






THE CONVERTED CATHOLIC 367 


rights, so far as they did not interfere with the rights of others, 
or violate accepted moral laws. It is clear that it was the 
intention of the Constitution that the Government should not 
show special favor toward any religious body or to any set 
of denominational opinions. This view is clearly deducible 
from the deliverance of the Convention of 1787; but several 
of the States deemed it important to adopt amendments which 
should make this cardinal principle more unmistakable and 
emphatic. As a result the first amendment reads as follows: 
“Congress shall make no law respecting an establishment of 
religion or prohibiting the free exercise thereof. Although 
the several States retained the right to make appropriations 
for sectarian purposes, the feeling throughout the country 
was so earnestly against such appropriations that a direct pro- 
hibition was not deemed necessary by the different States. 
For many years there has been a growing sentiment in favor 
of an amendment to the Constitution of the United States 
which should specifically emphasize the absolute separation 
between civil government and the ecclesiastical authority, and 
which shall forbid granting public moneys to sectarian schools 
or charities. Doubtless this matter will come before the New 
York Constitutional Convention, which will soon be held. 
The separation of Church and State has secured for us many 
of the greatest blessings which have marked our history. 
There is no denomination which can so consistently oppose 
the Roman Church as the Baptist. As Protestants we deny 
the right of the State to dictate as to our duties to God; we 
insist on the distinction between Church and State as laid 
down by Christ and His‘apostles. We deny the “compact of 
the priest and potentate to crush the rights of conscience; the 
combination of legal and prelatical tyranny to repress true 
religion.” We deny the right of civil rulers to make assess- 
ments and to raise money for the support of sectarian prin- 
ciples; we deny the right of Government either to patronize 
or to coerce a denomination; we scorn to accept toleration 
as a substitute for liberty; we affirm that religious freedom 
is an utter misnomer wherever the unhallowed union between 
Church and State exists. The time is opportune to reaffirm 
these great principles, and to declare our fealty to Christ and 
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the apostles in their teaching on this subject, our sympathy 
with our Protestant fathers through the ages, and our en- 
dorsement of the brave men in all countries and denomina- 
tions in our own day, who are standing for the maintenance 
of the separation between Church and State. The Roman 
Church is to be dreaded and resisted in her encroachments 
upon American liberty at this very hour, 

The Roman Church is determined to violate the time- 
honored principle of separation between Church and State 
in its effort to secure public moneys for its parochial schools. 
It is, without doubt, the determination of that Church to 
secure this end. Cardinal O’Connor and Cardinal Gibbons are 
aiming at the same end, though they desire to reach it by dif- 
ferent methods; the first is open, bold and defiant; the latter 
is subtle, skillful and politic. The Roman Church is the ill- 
concealed, or openly, avowed foe of the public-school system. 

We are prepared to say that no parochial school can give 
the training which our public schools furnish. Public schools 
should be the great kindergartens of true American patriotism. 

Evangelical Protestants will ever be ready to say, with 
that brilliant statesman, James G. Blaine: “It seéms to me that 
this [school] question ought to be settled in some definite and 
comprehensive way, and the only settlement that can be final 
is the complete victory for nonsectarian schools. I am sure 
this will be demanded by the American ‘people at all hazard, 
and at any cost;” and with the illustrious Grant: “Leave the 
matter of religion to the family altar, the Church and the 
private school supported entirely by private contribution. 
Keep the Church and the State forever separate.” 





Dr. George Bartoli, formerly an honored Jesuit -priest, 
writes: “The worst priests in the Roman Catholic Church 
are not those who leave it from spiritual motives, but those 
who continue in it, although unbelievers at heart, because of 
their daily bread and for baser motives still. I have known a 
good many such priests in Italy, and my private investiga- 
tions have brought the conviction to my mind that large num- 


bers of them are to be found in every Roman Catholic 
country.” 
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IRISH AUTHOR LEAVES ROME 

Michael J. F. McCarthy, author of the books, “Five Years in 
Ireland,” “Rome in Ireland” and “Priests and People in Ire- 
land,” in a letter to the “Spectator,” says he found that the priest 
insisted on directing every item in a free man’s program of life. 
His opposition fo home rule is because he believes that under it 
Ireland would become a prey to political intrigues by Rome and 
foreign countries against England. 

The full text of Mr. McCarthy’s letter is as follows: 

Editor “Spectator”: In your issue of December 6th you de- 
scribed me as “a Roman Catholic Unionist.” That is a misstate- 
ment which I must ask you to allow me to correct. I was born 
a Roman Catholic, and remained a Roman Catholic until after 
the appearance of my book, “Priests and People in Ireland.” I 
was vainly hoping that it would be possible for a man to work 
for the liberation of his fellow-Roman Catholics and continue his 
belief (1) in the power of the priests to transsubstantiate bread 
and wine “into the body and blood, soul and divinity” of the Lord 
Jesus Christ, and (2) to forgive sins by absolution after auricular 
confession. 

I found that as long as I believed in a man’s power to perform 
these two miracles, and agreed to pay him money as his due for 
the performance of these miracles for my assumed salvation, I 
could not deny his right to control me in every secular matter, 
including education, the administration of justice, the election of 
members of Parliament, the choice of what I should read and 
what I should leave unread, and every other item in a free man’s 
program of life. 

The Roman Catholic bishops and priests in Ireland are a body 
of men organized on strictly business lines. They get hold of the 
Roman Catholic children and inculcate in their minds a belief in 
the miraculous powers of the bishops and priests. They take cer- 
tain selected Roman Catholic young men in infancy, and, put- 
ting them into the diocesan seminaries, imbue them with the be- 
lief that they are a class apart, capable of being endowed with 
these miraculous powers by transmission from the existing bishops 
and priests. That is the process which is going on in Ireland. 
That is the cause of all the discontent and unhappiness of the 
Roman Catholic laity. I desire to tell you, sir, that I DO NOT 
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BELIEVE IN THE CLAIMS OF THE ROMAN CATHOLIC 
PRIESTHOOD. I believe them to be men just like myself, and 
nothing more. As Paul and Barnabas said of themselves at Lys- 
tra, they are “men of like passions with us,” and have no right 
to be considered either as gods or demigods. * 

It was Cardinal Logue who caused to be rejected the 
Councils Bill of 1907. It is Cardinal Logue to-day who 
resists the exemption of Ulster. WITHOUT THE 
PRIESTS AT THE PRESENT MOMENT THE SO- 
CALLED SINN FEIN MOVEMENT IN IRELAND 
WOULD NOT BE WORTH NOTICING. I ceased, 
from conviction,.to believe in the alleged miraculous 
powers of those of my fellow-Irishmen who are bishops and 
priests by profession. Therefore I am not a Roman Catholic, 
and, therefore also, I am not a Unionist. I BELIEVE THAT 
THE PROTESTANT CORRECTIVE APPLIED TO 
PRIESTLY PRETENSIONS IN IRELAND IS GREATLY 
TO THE BENEFIT OF MY ROMAN CATHOLIC FEL- 
LOW-COUNTRYMEN, UNDER THE UNION WITH 
GREAT BRITAIN. I believe that that check would be destroyed 
if a Dublin Parliament were established ; and that Ireland, under 
home rule, would become a hidebound and decadent place, like 
Quebec, or the Roman Catholic districts of the Continent, a prey 
to political intrigues by Rome and foreign countries against Eng- 
land—a miserable place inhabited by superstitious Romanists and 
time-serving, nominal Protestants. 

I am a Unionist, like 999 out of 1,000 Unionists in the Brit- 
ish Isles, because I am not a Roman Catholic, and I have given 
you my reasons for not being a Roman Catholic. 

I am, sir, etc., 
M. J. F. McCartuy. 
13 Alwyne Mansions, Wimbledon, S. W. 








THE WHOLE CASE IN A NUTSHELL 


The ambition of Sinn Fein is frankly stated by George 
Russell, the Irish poet. He says: “There is no reason why 


the Sinn Fein should cease working for the destruction of 
the British Empire.” 
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WHY SO MANY ROMAN PRIESTS REMAIN IN 
THEIR CHURCH 


BY REV. WM. G. GAYNORE, BINGHAMTON, N. Y. 


[The writer of this article was formerly a Roman Catholic priest. 
Though a young man, for ten years he was one of the foremost priests 
in the diocese of St. John, New Brunswick, Canada. While still a 
priest he wrote and published a work defending “Papal Infallibility,” in 
controversy with Rev. John M. Davenport, a Protestant Episcopal clergy- 
man.] 

In attempting to offer any reasonable solution of thevery difficult 
problem—why so many Roman Catholic priests persist in remain- 
ing within that Church and in its ministry, notwithstanding their 
openly acknowledged dissatisfaction with its tenets, doctrines and 
discipline, we are met at the outset by the fact that their dissatis- 
faction and discontent are in different individuals attributable 
to different causes. It is utterly useless for any Roman Catho- 
lic to deny the existence of dissatisfaction and discontent. It is 
just possible that the lay members of that communion do not 
understand the real sentiments of the men who minister to 
them in public worship and who break the Bread of Life to 
them. , a 

These men are bound by custom, by the enduring effects of 
sacerdotal training, by the hope of preferment, and quite often 
by the dread responsibility of leading souls astray, to preach along 
the beaten track. Now and then a stray expression may find ut- 
terance which, for the moment, may excite attention and, perhaps, 
suspicion among the brighter minds of their hearers. But it is 
safe to say that in public the Roman Catholic priest carefully 
weighs his words when he treats of the doctrines of his Church. 

It is in private, however, and among his confreres in the minis- 
try that the priest permits himself to talk freely. It is then that 
his real sentiments are made known. He will talk all the more 
freely, too, if he finds he can trust his auditors. I have heard 
harsher, severer, more sarcastic criticisms of “Holy Mother 
Church,” and of her visible head upon earth, from a Roman 
Catholic bishop and from Roman Catholic priests that I ever 
heard from the bitterest Protestant enthusiast on the “Roman 
Question.” These men knew whereof they spoke, and their 
words had weight, whereas not one Protestant in twenty who 
undertakes to write or speak on Roman Catholic subjects knows 
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anything of what he is talking about. His prejudices blind him, 
and bigotry makes him unjust. 

We can safely take it for granted, therefore, that there is dis- 
content among the priesthood of the Roman Church—discontent 
with doctrine, discontent with Papal assumptions, discontent with 
tyrannical discipline. Whence does it arise? To answer this ques- 
tion fully would require more than one article. Suffice to say 
that the atmosphere of liberty in which we live in this country, 
the spirit of progress in the arts and science, or utilitarian and 
practical methods of viewing everything, the utter contempt in 
which we hold the ignorance, the narrowness and illiberality of 
past ages—all these, and many more such causes, conspire to 
awaken in the bosoms of the thinking men of the Roman priest- 
hood the most decided dissatisfaction with their position. 

I have said that the thinking men in the Roman Catholic priest- 
hood in the United States and Canada are the most dissatisfied. 
This leads me to make a distinction. Not every Roman Catholic 
priest is a thinking man, a man of thought and study. On the 
contrary, the large majority of them look askance on deep 
thought, and shun books and study with remarkable zeal. They 
are content to drift with the stream, to enjoy life in all the phases 
in which it presents itself to them, and to leave thought and study 
to those who like such things. Hence, we can divide the Roman 
Catholic priesthood into two classes, which can again be sub- 
divided. There are the thinking men, and the scholarly men to 
whom books are dear companions, and the pursuit of knowledge 
the great pleasure of their lives. These men form a special and 
rare class, and are ina minority. The other class is composed of 
many differing types of character, from the nondescript whisky- 
drinking votary of Bacchus to the active, wide-awake business 
priest. 

30th of these classes of Roman Catholic priests have a large 
percentage of discontented members, but the basis of their dis- 
content is often widely dissimilar. They agree on one point only— 
viz., dissatisfaction with their position. The members of the first 
class as a result of their reading and study must see for themselves 
the untenableness of many distinctively Roman Catholic doc- 
trines. This conclusion presses itself on their minds with added 
force as the scope and comprehensiveness of their reading in- 
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crease. They writhe and suffer under the thought that, after all, 
there is something beyond mere prejudice in Protestant hostility 
to the Church of Rome. Self-questioning comes next, to be in- 


terrupted, ever and anon, by that deep agonizing cry of the human 
soul in distress when it finds all its landmarks vanishing and itself 
left in a desert plain upon which is no beaten track to lead it on 
to light: “I believe; Lord, help my unbelief.” The chances are 
that such a soul, terrified at the thought of change, will rather 
seek to lose itself in abysses deeper still of renewed superstition 


than follow the direct path of its own inner consciousness on to 
freedom and God. 

Besides, this class of men is very helpless in worldly mat- 
ters. Their lives and training have all been directed to one specific 
purpose. Often their studies have been also limited and directed 
to this one end. While they may be fine metaphysicians and deep- 
ly versed in scholastic philosophy, they may be as ignorant as 
Arabs of the elements of arithmetic or book-keeping. Men of 
delicate sensitiveness of character, they shrink from contact 
with the ignoble vulgus that crowd the paths of trade and com- 
merce. They are leading a gentleman’s life now; why should 
they, for what may be a mere intellectual phantasm, sacrifice that 
living, forfeit for ever the love and respect of their friends, and 
step down and out into the wide, bustling, busy world? It is thus 
they reason; and the very anticipation of possible misfortune 
serves as the strongest tie to bind them to their slavery. 

sesides, as men of study they find but little to their minds 
worthy of serious thought in the doctrines of evangelical Chris- 
tianity. Compared with the study to which the intricate dogmas 
and ritual of Rome afford, the simple, easy Gospel plan of salva- 
tion is lamentably deficient in interest. It is too easy, too plain, 
too self-evident and self-proving to men who have ever had to 
strain their intellect to the utmost tension to grasp the intricate 
problems of the Roman Catholic way to Heaven. 

Such are a few of the reasons why men of this higher and 
better class in the Roman priesthood are forced by circumstances 
and by a cruel self-delusion to remain within the pale of that 
Church. Yet, these are the men whe should come out. These 
are the men who would be undoubted acquisitions to true Chris- 
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tianity; for being studious men they are also deeply religious 
men. 

When a. convert comes from this class he usually is a man 
who unites in his own person what is best in both classes of 
priests. He is at once a student and a man of affairs. Life to 
him is worth living; “life is real, life is earnest.” His hands are 
willing to emphasize the teachings of his intellect. We have had 
of late some remarkable examples of such men who, rather than 
be hypocrites in the Church of Rome, have asserted their man- 
hood, and, taking the risks of success or failure, have left the 
iniquitous system behind them and boldly entered into life’s busi- 
est arena. Their success is the highest proof of God’s fatherly 
providence toward them and of their own self-reliant manhood. 
Others should take encouragement. 

The motives of discontent which animate priests of the sec- 


ond class spoken of before are usually less pure, and at best ques- 


tionable. They may be lovers of strong drink — which most 
American priests are—and thus have, in some measure, fallen 
under the suspicion of their superiors; and hence their discon- 
tent. Others aniong them in their intercourse with the world 
may have formed attachments which would lead them out and 
away from the Church of Rome; and thus is explained their 
discontent. Some may have considered—and with justice—that 
they had been ill-treated and injustice done them, and thus the 
sparks of rebellion are gradually inflamed within their breasts. 
The motives, then, of this second and lower class are at best 
mixed. They may be sufficient to lead them into Protestantism, 
but rarely into Christianity. 

Yet the very absence of religious principle as the impelling 
motive is apt to act as a preventive of any change of religious 
belief. Hence such men ordinarily remain within the Church, 
and live within her bosom lives that would in other stations rele- 
gate them to social dishonor. No weakling priest leaves the 
Roman Catholic Church. He remains within her pale, because 
he needs her care. Drunkards and immoral men do not quit 
her communion. They lack the moral principle and manliness 
to take such a step. They remain on the congenial soil from 


(Continued on page 376.) 
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SHOULD A PROTESTANT CONSENT TO BE MAR- 
RIED BY A ROMAN CATHOLIC PRIEST? 


BY REV. G. R, MACFAUL, M.A., OTTAWA, CANADA. 


Are you engaged to a Roman Catholic? Are you thinking of 
having a priest marry you? Before doing so read this mixed- 
marriage agreement. Please observe that, when a priest performs 
the ceremony and one of the parties is a Protestant, the latter 
must sign the following agreement: 

“I, the undersigned, being desirous of contracting marriage 
with before a Catholic priest duly authorized by a special 
dispensation from His Grace the Archbishop of New York, do 
promise, in presence of the Reverend Father , and of 
witness attending for that purpose, that all the children born of 
my marriage with ...... shall be baptized and educated in the 
Catholic religion, and, moreover, that I will, by no means whatso- 
ever, hinder or obstruct the said in the exercise of the said 
religion ; I also promise that in the solemnization of my marriage 
there shall be only the Catholic ceremony, In testimony where- 
of I have signed this document in the presence of Reverend 
and the said witness, on this day of the month of 

Signature 

A man who will go before a priest and sign such a pledge, 
solemnly promising that the children God may give him shall be 
taught and shall grow up surrounded by false teachings, which 
he can neither accept nor believe, with no effort on his part to 
lead them into the truth as he knows it, is unworthy the name of 
a man; and a woman who will do this has lost the last spark of 
true womanliness. Such persons cannot but despise themselves 
for signing an agreement no honest Protestant could sign. 


Would You Agree to This? 


Before me is the Roman Catholic book, entitled, “The Ques- 
tion Box,” by Priest B. L. Conway, of the Paulist Fathers, with 
the “Imprimatur” of the late Cardinal Farley, and containing a 
preface written by Cardinal Gibbons, and on page 509 is the fol- 
lowing statement on mixed marriages: “The Catholic Church 
grants a dispensation from the ecclesiastical law forbidding mixed 
marriages, because she hopes in certain peculiar cases that these 
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evils may be obviated. She lays down three conditions: First. 
Both parties must promise that all the children be reared in the 
Catholic faith. Second. The non-Catholic must promise not to 
interfere in any way with the religious life of the Catholic. Third. 
The Catholic must promise to do everything possible—by prayer, 
good example and persuasion—to bring the non-Catholic to the 
true faith.” 

Please notice that everything in this solemn promise favors 
the Roman Catholic party; the poor Protestant must keep his 
lips sealed as to his religious convictions. This is Rome’s 
idea of justice. Would you, as a Protestant, stand up before a 
priest and agree to such propositions? If you do, you are a spine- 
less being, you are a nonentity blinded and bound hand and foot 
by the Roman machine, and are unfit to shake hands with any self- 
respecting person. No such unjust pledges are required from a 
Roman Catholic who is married to a Protestant by a Protestant 
clergyman. The couple are asked only pledges of fidelity to one 
another, and are left free to decide the question of religion for 
themselves before God, and as to what religious teaching they 
shall give to their children. 


WHY SO MANY ROMAN PRIESTS REMAIN IN 
THEIR CHURCH. 


(Continued from page 374.) 


which they sprang as weeds and thistles. They are the outcome 
of a system, and from that system they naturally expect support. 

The solitary lives priests are compelled to lead, the lack of true 
home-life, the violence done to the holiest sentiment of human 
hearts by an unnatural law of celibacy have brought upon the 
Roman Catholic priesthood of America moral weakness of char- 
acter that prevents them from leaving the Roman Catholic 
Laurch. The knowledge of this weakness has also had the effect 
of rendering some Protestants distrustful at first of any and all 
converts from the Roman Catholic priesthood. 


Special feature for March: “Do You Confess Your Sins to 
a Priest? By Rev. G. R. MacFaul, M.A., Ottawa, Canada. 
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LETTERS TO POPE BENEDICT XV. 


(Copyright, 1920, by P. Morgan.) 


No. 3. 











331 West 57th Street, 
New York, N. Y., U.S.A. 

Sir:—Far be it from me to vindicate Calvin, or any other 
man, in the business of persecution. I abhor everything of 
the kind. Though the principles for which he contended ap- 
pear, in the main, to be scriptural, yet the weapons of his 
warfare in the treatment of Servetus were -carnal. That 
Servetus was worthy of death was the general opinion of the 
time, and by no means peculiar to Calvin. Coleridge said 
that the burning of Servetus was not Calvin’s guilt espe- 
cially, but the common opprobrium of all European Chris- 














tendom. 

Modern Protestantism, however, with no uncertain sound, 
has expressed its opinion of the death of Servetus. On the 
spot where on October 27, 1553, Servetus suffered death at 
Champel, near Geneva, an expiatory monument was unveiled 
in November. On one side of it is the simple record of the 
birth and death of Michel Servet, and on the other side are 
these words: 

“Duteous and grateful followers of Calvin, our great 
Reformer, yet condemning an error which was that of 
his age, and strongly attached to liberty of conscience, 
according to the true principles of the Reformation and 
the Gospel, we have erected this expiatory monument.” 














On the occasion of its unveiling an address was delivered 
by Professor Doumergue, of Montauban, whose great work 
on Calvin entitled him to speak with authority. 

“Suppose,” he said, “that to-morrow the daily papers were 
to publish the following item of news: “The Papal Nuncio at 
Paris has arrived at Rome, and the Pope has at once ac- 
quainted him with a project which, it seems, he has very 
much at heart. The matter relates to the erection of a mon- 
ument in expiation of the massacres of St. Bartholomew. 
In order to proclaim that, in the name of the Church, he 
repudiates its action in the persecutions and intolerance of 
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past centuries, the Pope has decided to raise in front of the 
Louvre, and under the shadow of St. Germain 1|’Auxerrois, 
whose bell tolled the signal for that terrible butchery, a block 
of granite with this simple inscription: “In the name of the 
Church and of Catholic Christianity: Peccavimus. The 
monument will be unveiled on the 24th of August next.” ’ 

“What stupefaction would prevail in the political as well 
as in the religious world! How the newspapers would be 
snatched from the hands of the vendors! At first one would 
refuse to believe one’s eyes. And what an immense power, 
what prestige Rome would at once regain! Her most dan- 
gerous adversaries would be disarmed. Free-thought would 
no longer be able to reproach her on account of the Inqui- 
sition. Protestants would be compelled to withdraw the 
charges relating to the Dragonnades and the Revocation of 
the [dict of Nantes. Since the Reformation of the sixteenth 
century, no revolution would have been more thorough or 
more widereaching.” 

Without taking too literally all the results which the 
learned professor forecasts from the possible disavowal of 
persecution of your Church, there can be no doubt that one 
of the accusations against your Church would be no longer 
possible. So far, however, I have seen no sign of its amend- 
ment in this direction. On the contrary, the theologians of 
your Church still claim the right of “Mother Church” to per- 
secute heretics. 

In proof of this I shall quote from recent works: 

“The charge against us is that we are intolerant, that we 
condemn every other Christian Church.... Such is the 
charge which is brought against us; and we may Say at once 
that in the main it is well founded. We shall not attempt to 
deny, but justify it.” ! 

“The passing of the sentence of death upon heretics (i. e. 
Protestants) was, at any rate, not unjust, as the crime of 
heresy can only be meetly atoned for and entirely prevented 
from injuring the ecclesiastical and civil community by capi- 
tal punishment. We have seen that the ecclesiastical~inqui- 
sition cannot agree with the modern ideas as to toleration, 


1 Father Peter Finlay, S. J., “The Catholic Church and Tolerance,” Dublin, 1913. 
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enlightenment and humanity; but, for all that, I cry; ‘Long 
live the ecclesiastical inquisition!’ ” ? 

“In this age the right to inflict the severest penalties, even 
death, belong to the Church;” “which possesses the right 
to adopt any means needful to promote its ends.” .. . “There 
is no graver offence than heresy . . . and therefore it must 
be rooted out with fire and sword.”... “It is a Catholic 
tenet which must be faithfully held, and that the extreme 
penalty not only can, BUT MUST, be inflicted on obdurate 
heretics.” * 

“The Church has the coercive right to inflict all kinds of 
temporal punishments, . . . bodily sufferings, imprisonment, 
flagellation, exile, death.” “Heretics . . . are not only justly 
excommunicated, but also justly slain.” ... “Church law 
has the right to consign heretics to death.” 4 

“In admitting a moderate amount of torture into the pro- 
cedure against heretics, Innocent IV showed himself to be a 
Pope friendly to progress.” ® 

[ fear your Church will never abandon her persecuting 
claims. She holds to-day, as much as when she proclaimed 
a crusade against the Albigenses, Waldenses, the Huguenots 
and the people of the Netherlands, that she has the right to 
decree the death of heretics. 

Your Church regards the extermination of Protestants as 
a pious work and only laments her inability to effect it. She 
extols,as saints, Charles Borromeo and Thomas Aquinas, mon- 
sters of cruelty, who manifested their zeal by advocating the 
torturing and burning of the people of God.- Your Church 
still clings to the hope that the time will come when she will 
again be able to wield the “two swords.” In this she shows 
an utter self-abandonment to error and cruelty, and proves 
that she is not animated by the spirit of the Lord Jesus Christ. 
I am, sir, Yours faithfully, 

Patrick Morgan. 


Father J. L. Wenig, 8S. J.. “The Church and Heresy,” Innsbruck, 1909. 
Father Maurianius de Luca, “Institutes of Public and Ecclesiastical Law,” 
Rome, 1901. 


4 Father Alexius M, Lepicier, O. S. M., “The Stability and Progress of Dogma,” 
Rome, 1910. 


5 Father A. Vermeersch, S. J., “Tolerance,” London, 1915. 
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QUESTIONS AND ANSWERS 


The Converted Catholic will be glad to answer for its readers inquiries re- 
lating to the “Roman Question.” Only matter of sufficient value to all will be 
published. It is required that you avoid questions which call for unduly 
long answers. Questions addressed to this department must contain name and 
address of the writer. All letters will be held in strictest confidence. 


Question.— When was the doctrine of a purgatory first re- 
ceived into the Roman Church? 


Answer.— Not earlier than the close of the sixth century, 
when the idea was favored by Gregory the Great. It was made 
an article of faith by the Council of Florence, in 1439, and finally 


and authoritatively established with anathema by the Council of 
Trent. 


Question.— Are the assertions true which are strongly urged 
by Romanists that their Church is free from the guilt of the In- 
quisition, on the ground that the “Holy Office” was never a part 
of the Roman Catholic religion, but only a state engine? 


Answer.— The Popes not only compelled bishops and priests 
to condemn the heterodox to tdérture, confiscation of their goods, 
imprisonment and death, but, under pain of excommunication, 
to enforce the execution of their sentence on the civil authorities. 
Princes and civil magistrates, therefore, were compelled to -carry 
out.the sentence of the Inquisitors ; if they refused they were ex- 
communicated, and all who held intercourse with them; if that 
was not enough, the city was laid under interdict; if resistance 
was still prolonged the officials were deprived of their posts; and ° 
when all these means were exhausted the city was deprived 
of intercourse with other cities, and the bishop’s see removed. 
Moreover, the civil authorities had to take an oath to the Grand 
Inquisitor that “they would persecute and cause to be persecuted 
all heretics.” It is also urged by Romish advocates that “at the 
place of execution ecclesiastical had no place,” and that, therefore, 
the Church was not responsible. The testimony of eye-witnesses, 
however, proves that processions of monks not only accompanied 
the condemned to the place of suffering, but when. the poor vic- 
tims of Popish cruelty were being burned to death, the Grand 
Inquisitor and his court sat by enjoying the cruel spectacle. 

Question.— Have the Popes ever published bulls expressly 
enjoining the extermination of heretics? 


Answer.— Pope Urban, in 1088, decreed that “Those are not 
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to be accounted murderers or homicides who, when burning with 
love or zeal for their Catholic Mother against excommunicated 
persons shall happen to kill a few of them;” this was embodied 
in the Canon Law of Rome as Cause XXII., Quest. V., Chap 47, 
EXcommunicamus, and made an article of faith. Urban was fol- 
lowed by Honorius IT., Alexander IV., Urban IV., Clement IV., 
Nicholas III., and many others, all of whom, in turn, published 
bulls for the suppression and extermination of heretics. Pius IX., 
Leo XIII., Pius X. and the present Roman Pontif, Benedict XV., 
also endorse this persecuting creed. 


Question.— In a recent lecture you stated that the Church of 
Rome has absorbed many of the pagan rites and ceremonies of 
ancient Rome. Please furnish some proof of your statement. 


Answer.— Pagan Rome had among her clergy her Sovereign 
Pontiff, with the title of God, receiving adoration, levying taxes, 
ruling in state; her secondary gods and goddesses; her absurd 
purgatory; her prayers for the dead; her images and pictures; 
elaborate ceremonies and processions ; lighted candles ; sprinkling 
with holy water ; celibacy of priesthood ; foolish payment for sac- 
rifices; special hair dressings signifying priesthood; ceremonial 
and official robes; monks and brotherhoods, and fastings. 

The pagan idolators added to their list of gods female divini- 
ties also. 

The Egyptian had Isis, as well as Osiris; the Phoenicians As- 
tarte, as well as Baal; the Greeks Hera, as well as Zeus; the 
Romans Juno, as well as Jupiter. 

The descriptive names by which these goddesses were called 
were almost the same in all lands. The various peoples spoke of 
these goddesses as “Queen of Heaven,” “The Mother of Gods,” 
or “Mother of God,” “the Mediatrix Between God and Man.” 
They characterized them as “defenders,” “protectors, 
tors,” or “pleaders” for human welfare. 

The Virgin Mary is called by her worshippers the “Queen 
of Heaven,” as was the Phoenician Astate; she is called the 
“Mother of God,” as was Egyptian Isis; she is known as the medi- 
atrix between God, the great God, and men, as was Fortuna, the 
goddess of Fortune; she is addressed as the “Mother of Love,” as 
was Venus of the Romans, and the Aphrodite of the Greeks. 
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BOOK. REVIEW. 
THE POPE’S FAVOURITE. By Joseph McCabe. Dodd, Mead & Co. 


Lucrezia Borgia, Giulia Farnese—“Giulia la bella”—Pope Alexander 
VI, the Borgia—these are names the mere sound of which is sufficient to 
conjure up before us visions of luxury and beauty and jeweled splendor, 
of wickedness triumphant, imperious and unashamed. The period during 
which they lived was one of such wonderful light and shade, of such 
extraordinary dramatic contrasts in luxury and famine, murderer and 
martyr, Borgia and Savonarola, that it needs no fictionizing to lend it 
glamour. For the facts themselves are more romantic than the imagin- 
ings of any professed story teller. And in his new book, “The Pope’s 
Favourite,” Mr. McCabe, who at one time was a Franciscan monk, has 
clung closely to the facts, only as he himself says, restoring “the missing 
threads of the worn historical tapestry; the work, indeed, is a historical 
essay rather than a novel. 

Taking as his central character the beautiful Giulia Farnese, “favorita” 
of Cardinal Rodrigo Borgia, later Pope Alexander VI, he follows her 
fortunes and adventures during a period of several years, beginning with 
the marriage ceremony between herself and Orso Orsini when she was 
fifteen, and ending some nine years later, at the time when Cesare Borgia 
was taking his place as a dominant figure, feared by his father and all 
the other members of his family. But in recounting what happened to 
Giulia during that time, Mr. McCabe of course tells us a great deal about 
the people who surrounded her, about Lucrezia, whom he presents from 
the modern point of view as a_ weak and impressionable rather than an 
essentially vicious woman, the Pope himself, clever, sensual, easy-going, 
self-indulgent, fond of his children and craving wealth and high position 
for them as well as for himself, the courtiers and Cardinals, nobles and 
fair ladies who thronged the Papal Court; and about Cesare Borgia, who 
by strength of brain, force of character and lack of scruple came pres- 
ently to rule them all. The picture is rich in detail, colorful, yet de- 
scribed with a certain cool aloofness, a curious lack of vitality. The 
reader finds himself calmly admiring the author’s scholarship rather than 
excited or enthralled by his narrative. Each incident has been carefully 
elaborated; the murder of the Duke of Gandia, Cesare’s brother, by 
order of Cesare, is particularly well worked out, and would leave even 
a reader ignorant of history impressed with a belief in horrors yet to come. 
It is on this sinister note and with the Pope’s admission of his fear of 
Cesare that the book closes. 
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This book, as its title indicates, deals from a purely unsectarian stand- 
point, with the Roman Church as a disintegrating factor in domestic, civic 
and international affairs, a fomenter of strife in the nation and the home. 
Special emphasis is laid on the hostility shown by the Church to the Allies 
during the war, and the evidence of its mischievous activities is set forth 
in detail. The evils of sectarianism, of clerical obscuratism, and the 
absurd powers reposed in the Catholic priesthood, are indicated, with 
special reference to Ireland and Canada. The concluding chapters treat 
of Rome’s failure as a moral agent, and the strange doctrines of the 
Church’s leading saint and moral theologian, St. Alphonsus Liguori. 
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CHRIST’S MISSION 


Christ’s Mission is in the most central and accessible part of 
New York City. 


It is situated close to Columbus Circle, at the entrance to Central 
Park, where Eighth Avenue and Broadway meet, with a subway 
station and three street-car lines, and a crosstown line, and the Sixth 
and Ninth Avenues elevated station at 59th Street. 


With the subways_to all parts of New York, Brooklyn, Jersey 
City and Hoboken, Christ’s Mission can be most easily and quickly 
reached, 


THE CHAPEL. 


At the services in Christ’s Mission the people are told that the 
Lord Jesus Christ offers a present, free and full salvation. The con- 
tributions to meet the expenses of the work are entirely voluntary. 
All seats are free. Hence the necessity of appealing to all the 
Christian friends of the work for their co-operation. All are cor- 
dially invited to attend the services in the commodious chapel of 
the Mission. 


Sundays at 3.30 P. M. 
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The English poet-journalist, Arnold Brisbane, says: 


“One never feels that the author is trying to get an effect, 
but only that he is trying to tell the truth, to describe his 
struggle against his environment, a struggle in the face of 
disappointment, misunderstanding, jealousy, crime. Those to 
whom life is the most attractive thing in the world will find 


in ‘From the Cloister to the Cross’ a candid record of en- 
grossing interest.” 






















J. Berg Esenwein, Ph.D., Litt.D., 
Lippincott’s Magazine,” writes: 


some time Editor of 


“I read parts of your manuscript to a friend of mine who 
is a very open-minded Roman Catholic, and he felt the same 
quality of frankness that I did. It is charmingly written, the 
style is so clear, and its attitude is manifestly unprejudiced.” 


Price and date of publication will be 


announced later 
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